The biblical story does not mention Satan as the agent of the protoplasts' sin, but only the serpent, and nor do the earlier, pre-Rabbinic Jewish sources, excepting the Wisdom of Solomon and Life of Adam and Eve (if indeed it is a Jewish source). The only Rabbinic source to address the issue of Satan and the serpent is Pirqe de Rabbi Eliezer of the late first millennium CE. The basic question that emerges from this is 'why'? Did the role of Adam's sin take on cosmic dimensions in the Christian sources because of its connection to the economy of salvation, which is not an issue in the Jewish material, and certainly not for the Rabbis? If so, then Satan's role, even if already present in earlier material, would have taken on redoubled significance for Christians.
By the fifth century CE, at the inception of Armenian written culture, Armenian Christianity took Satan's role in the fall for granted. So, how were Satan and the serpent related, where did Satan originate, and why did he deceive Adam and Eve according to this literature? Descriptions of Satan occur in many sources (Stone 2002, 17-21) , 1 and it is beyond the limits of this paper to present even an overview of them. An example, however, of the way Satan and his host were perceived is the following.
A late medieval tale from 1428 CE on the origin of Satan and his hosts describes him as commander of the fallen angels and builder of Hell. The demons say that they were angels who fell since they were unwilling to glorify God, and that they were responsible for Adam's expulsion. This tale contains the chief elements of the narrative: prideful rebellion before creation and the fall; the honour given to Adam; the building of Hell; 2 the deception and expulsion of Adam; and the imprisonment in Hell of his soul and those of all the saints up to John the Baptist. This story, embedded in a magical text, is complete and coherent, in small compass.
